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Gleanings from Some Writings of Francis A. Schaeffer 

 

 

Pollution and the Death of Man. The Christian View of Ecology  (London: Hodder & Stoughton, 1970) 
ISBN 0 340 12601 9 

Schaeffer sees two things closely connected: 

1. Darwin: Nature, including man, is based only on The Impersonal + Time + Chance (9) 

2. When close to dying acknowledged several times in his writing “that he had lost his joy in 
the arts” + “that he had lost his joy in nature.” (9)  

Lynn White Jr, professor of History, University of California: The crisis in ecology is Christianity ’s fault 

because it taught man had dominion over the earth, so man has treated nature in a destructive way. 

(10). He sees St. Francis of Assisi putting forward an alternative Christian view, substituting the idea 

of the equality of all creatures, including man. (11) White saw the problem as religious and argued 
the solution should also be religious. 

Richard Means, Associate Professor of Sociology at the College of Kalamazoo, Michigan, extends 

White’s thinking, asking: Why not give a pantheistic solution? (11). That is, “We’re all of one 

essence.” (12) 

Means, quotes Albert Schweitzer, “The great fault of all ethics hitherto has been that they believed 
themselves to have to deal only with the relation of man to man.” (13)  

Means argues man’s relationship to nature is moral and says that not many theologians have dealt 
with this. (14) 

Means notes Eric Hoffer’s warnings against romanticising nature. (14) But Hoffer says man must 

transcend nature, get on top of the physical and the biological instincts in himself. (15) 

Schaeffer agrees we must not romanticise nature: “….nature, as it now is, is not always benevolent; 

and… to project our feelings and thoughts into a tree would mean that we would have no base upon 
which to justify cutting down and using the tree as a shelter for man.” (15) 

In The Man and the Machine Koestler’s final solution is for science to make a pill to bring together 

the upper and lower brain. For him “the lower brain deals with the instincts and the emotions and 

the upper brain deals with the intellect and reasoning” and Koestler sees the problem in separating 

these. So Hoffer’s idea of man ‘getting on top of’ his nature to free himself from the restrictions of 

the physical and the biological is very much like Koestler’s view. (15)  

Mears: “What, then, is the moral crisis? It is, I think, a pragmatic problem.” (16) He wants a moral 
basis to address the ecological problem but ends up with just the word ‘moral.’  

In his last novel Island Aldous Huxley pictures a ‘utopian’ future in which the first lessons to 
schoolchildren will be in ecology. (18) 

“Pantheism will be pressed as the only answer to ecological problems and will be one more 

influence in the West becoming increasingly East in its thinking.” (18)  

Following White Mears locates the historical roots of the ecological crisis in “the Christian notion of a 

transcendent God, removed from nature and breaking into nature only through revelation” which he 
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believes “removed spirit from nature” which in turn “allows…for an easy exploitation of nature.” So 

he believes that to the Christian the tree can be no more than a physical fact and it is because 

Christians think of sacred groves and spirit in nature as idolatrous that they chop down sacred 
groves. (18-19) 

“…almost all the new theologians are drifting towards pantheism in company with the hippies, the 
Beatles in their middle period and many of the ‘pop’ prophets.” (20)  

“At the end of his life Schweitzer was a pantheist, laying great emphasis on ‘reverence for life’, by 

which he meant that all that is, is of one essence.” (20) 

For Mears the “only reason we are called upon to treat nature well is because of its effects on man, 

and my children and the generation to come… No reason is given – moral or logical – for regarding 
nature as something in itself. We are left with a purely pragmatic issue.” (21)  

Re Mears: “He has no categories whereby we could cut down a sacred grove when it is an idol and 

yet not be against trees as trees. As far as he is concerned, these categories do not exist. For him the 

fact that a Christian would cut down a sacred grove when it has become an idol proves Christians are 
against trees.” (22) 

Schaeffer gives the example of the brazen serpent made by Moses which was later broken by a godly 

king. It would be absurd to argue on this basis that the Bible is against art. There is only opposition 

to the brazen serpent when it became an idol, not because the Bible is against art. Thus here there 
are categories. (22-23) By contrast modern man has no categories (23) 

Words have two meaning, the definition and the connotation and Mears exploits the religious 
connotation of words such as ‘moral’ and ‘pantheism’. (23)  

In Mears we see both religion and science being used and manipulated for sociological purposes. 

Science dies, religious dies and all  we are left with is sociological manipulation (24) 

“In true pantheism unity has meaning, but the particulars have no meaning, including the particular 

of man. Also, if the particulars have no meaning, then nature has no meaning, including the 

particular of man... Pantheism gives you an answer for unity, but it gives no meaning to the 

diversity.” (24-25) 

“…any ‘results’ one does get from pantheism are obtained only by projecting man’s feelings into 
nature.” (25) 

“A man who begins to take a pantheistic view towards nature has no answer for the fact that nature 

has two faces; it has a benevolent face, but it is also an enemy over and over again. Nature is viewed 

as normal, by the pantheist. There is no place for abnormality in nature.” (25)  

Camus in Plague has a romantic and non-Christian mystical view that if Orion the ratcatcher joins 

with doctors to fight the plague then he is fighting against God and if he joins with the priest and 

refuses to do this he is not being humanitarian. (25) Schaeffer sees the  counter to this at Lazarus’ 

tomb where Jesus is furious with the plague without being angry with himself. 

A doctor who worked with Schweitzer said he wished he had less reverence for life and more love 

for it and for men. His pantheism did not produce a higher view of those among whom he worked 
but a lower view. (26) 

Idealistic Marxism is a Judeo-Christian heresy and its strength was its talk of the dignity of man, 

something that could never have originated in the East. (27)  
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In India pantheistic thinking permits rats and cows to eat up food that man needs. Instead of man 
being raised he is lowered. (27) 

Byzantine Renaissance Christianity gives no better answer than pantheism. (28) Only thing that 

matters is the heavenly: nature has no real importance. (28)  

When Renaissance man was born Van Eyck began to paint nature. Masaccio began to paint nature as 

real nature. These painters could have gone towards a truly Christian art, in which nature had a 
proper place, or towards humanism. (28) 

Reformation Christianity “does give a unified answer, and this unity has meaning not only in 

heavenly things, but also in regard to nature.” (29)  

“On the basis of God’s speaking, we know something truly of both universals and particulars, and 
this includes the meaning of the particulars and the proper use of the particulars.” (29)  

Durer exemplifies the artist who rejected the humanist answer (he had a period of this) and came up 

with the biblical answer. (30). Both Van Eyck and Masaccio went into humanism, in contrast to the 

Dutch painters after the Reformation. (30) 

“The Black Stocking Calvinists” of Holland: “tradition that they may treat their animals cruelly 

because the animals do not have a soul and are not going to heaven.” This is perverted Christianity 
(31)  

Schaeffer acknowledges that as Lynn White looks back over the history of Christianity he sees that 
there is too much Platonic thinking in Christianity where nature is concerned. (33)  

“The gods of the East are infinite by definition, in that they contain everything, including the male 

and female equally, the cruel and the non-cruel equally, and so on. But they are never personal. In 

contrast, the gods of the West, the Greek and the Roman gods, the great god Thor and the Anglo-
Saxon gods, were personal but were always limited and finite.” (35) 

 

 

 

 

 

 

On the side of the Infinite the chasm is between God and everything else. On the side of the 

Personal the chasm is between God and man (created in God’s image) and all else. (36)  

“Man’s relationship is not basically downward but upward”, though there is also a proper 
relationship downward. (36) 

“The evolutionist, the ‘modern’ man, has no real reason to understand a common origin or a 

common relationship among men, except a biological one: people breed – that is all they are left 

with.” (38) 

“Simone Weil’s statement that modern man lives in a de-created world is acutely perceptive. 
Everything is de-created; everything is autonomous.” (40)  
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“…the material is not low…because Christ’s body was raised from the dead.” (41)  

“If I am going to be in the right relationship with God, I should treat the things He has made in the 
same way as He treats them…. So the value of the thing is not in itself autonomously!” (43)  

“…Christ’s incarnation teaches us that the body of man and nature is not to  be considered as low.” 

(45) 

To treat the land properly have to make 2 choices: (1) costs more money to treat land well; (2) takes 

longer to treat land properly. “And these are the two factors that lead to the destruction of our 
environment: money and time – or, to say it another way, greed and haste.” (60)  

“Science today treats man as less than man, and nature as less than nature. And the reason for this 

is that modern science has the wrong sense of origin, and having the wrong sense of origin it has no 
category sufficient to treat nature as nature any more than it has to treat man as man.” (61)  

If we treat nature as having no intrinsic value, our own value is diminished.” (63)  

John-Paul Satre is right when he says that if you have a finite point and it has no infinite reference 
point, then that finite point is absurd. 

“…if nature and the things of nature are only meaningless series of particulars in a de -created 

universe, with no universal to give them meaning, then nature becomes absurd, wonder is gone 

from it… and wonder is equally gone from me, because I too am a finite thing.” (65)  

“Man sits in his autonomous ‘de-created’ world, where there are no universals and no wonder in 

nature. Indeed, in an arrogant and egoistic way, nature has been reduced to a ‘thing’ for man to use 
or exploit.” (65) 
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Escape from Reason (London: Inter-Varsity Fellowship, 1968) ISBN 85110 340 5 

Schaeffer begins his account of the origin of modern man with Thomas Aquinas (1225-1274), “who 

changed the world in a very real way.” (9) He opened the way for the discussion of what is usually 

called ‘nature and grace’: 

 

 

 

Amplification: 

 

 

 

 

 

(9) 

Before Aquinas had Byzantine view that heavenly things all -important, so holy that not pictured 

realistically, e.g. portrayals of Mary and Christ – only symbolic representations one saw. Simple 

nature – trees and mountains – held no interest for the artist except as part of the world to be lived 
in. (10) 

Aquinas’ did not completely separate dichotomise grace and nature, but had a concept of unity 

between them. (10) 

Renaissance thought gave nature a more proper place. (10) 

“In Aquinas’s view the will of man was fallen, but the intellect was not. From this incomplete view of 
the biblical Fall flowed all the subsequent difficulties. Man’s intellect became autonomous.” (11) 

The sphere of the autonomous in Aquinas led to the development of natural theology, a theology 

that could be pursued independent of the Scriptures. Aquinas said there was a correlation between 

natural theology and Scripture, however the result was the setting up of a truly autonomous area. 
(11) 

From this autonomous principle, philosophy also became free and was separated from revelation in 
a far more total way than ever before. (11-12) Then it entered the arts. 

In our educational process we fail to understand the natural associations between the disciplines, 

and tend to study them in unrelated parallel lines, both in Christian and secular education: “This is 

one of the reasons why evangelical Christians have been taken by surprise  at the tremendous shift 
that has come in our generation.” (12)  

Schaeffer identifies as the first artist to be influenced in this way as Cimabue (1240-1302), the 

teacher of Giotto (1267-1337). These artists began to paint the things of nature as nature. Be ing a 

transitional period the tendency was “to paint the lesser things in the picture naturalistically, but to 
continue to portray Mary, for example, as a symbol.” (13).  
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Dante (1265-1321) wrote the way these men painted. Similarly, Petrarch (1304-1374) and Boccaccio 

(1313-1375). Petrarch was the first man we hear of who ever climbed a mountain just for the sake of 

climbing a mountain. 

“This interest in nature as God made it is…good and proper. But Aquinas had opened the way to an 

autonomous Humanism, an autonomous philosophy, and once the movement gained momentum, 
there was soon a flood.” (13) 

“…as nature was made autonomous, nature began to ‘eat up’ grace.” (13) “By the time the 

Renaissance reached its climax, nature had eaten up grace.” (13)  

Schaeffer illustrates this by referring to a miniature, a painting called Grandes Heures de Rohan (c. 

1415) concerning the flight of Mary, Joseph and baby Jesus into Egypt. They pass by a field where a 

man is sowing seed and a miracle happens. The grain grows up within an hour or so and is ready for 

harvesting. Pursuing soldiers ask how long before Mary and company had passed. The farmer 

answers when he was sowing the seed. Assuming this must have been a considerable time ago the 

soldiers break off their pursuit. This painting, as reinforced by the relative size of figures, represents 
the older concept in which grace is overwhelmingly important, with nature having little place. (14)  

Now consider Van Eyck (1380-1441) who painted real nature. In 1410 a miniature he painted 

presents the first real landscape. The theme is Jesus’ baptism which only occupies a small area, 

nature scenes predominate. (14) Then in 1435 he painted Madonna of the Chancellor Rolin, with the 
Chancellor the same size as Mary, as though equal with Mary. 

Mosaccio (1401-1428) introduced true perspective and true space, with light coming from the right 

direction – for the first time in history. (15) 

In 1465 Filippo Lippi’s painting of the Madonna depicts a very beautiful girl holding a baby in her 

arms with a Van Eyck-like landscape. Significantly, the pretty girl he painted was his mistress, which 

all Florence knew. “Nobody would have dared to do this a few years before. Nature was killing 

grace.” (16) 

Indeed, c. 1450 Fouquet painted the French king’s mistress as Mary, even painting her with one 
breast exposed – “grace is dead.” (16) 

“…when nature is made autonomous, it is destructive. As soon as one allows an autonomous realm 
one finds that the lower element begins to eat up the higher.” (16)  

Leonard da Vinci’s dates (1450-1519) overlap with the beginning of the Reformation. By his time 

Neo-platonism was a dominant force in Florence, because “they needed to put something in the 
‘upper storey.’” (16-17) 

 

 

 

Schaeffer uses Raphael’s (1483-1520) The School of Athens to illustrate his point. The Aristotelian 

and Platonic is distinguished with Aristotle spreading his hands downwards and Plato pointing 

upwards.  

The basic problem: “Where do you find a unity when you set diversity free? Once the particu lars are 
set free how do you hold them together?” (17)  
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Leonard “saw that if you begin with an autonomous rationality, what you come to is mathematics 

(that which can be measured), and mathematics only deals with particulars, not universals. 

Therefore you never get beyond mechanics.” (18) 

But Leonard also realised the need for a unity, so he tried to paint the soul, not the Christian soul, 
but “the universal”, the soul, for example, of the sea or of the tree. He never succeeded. (18)  

According to Giovanni Gentile, Leonardo died in despondency “because he would not let go of the 

hope of a rational unity between the particulars and the universal… Leonardo, not being a modern 

man, never gave up the hope of a unified field of knowledge.” (18)  

Leonardo’s Model: 

 

 

(18) 

Overlapping of the Renaissance with the Reformation: Leonardo died 1519 (year of Leipzig 
Disputation between Luther and Dr Eck); Calvin born 1509. (19) 

The Reformation  repudiated both the Aristotelian and Neo-platonic positions: “It said that the root 

of the trouble sprang from the old and growing Humanism in the Roman Catholic Church, and the 

incomplete Fall in Aquinas’s theology which set loose an autonomous man.” Rather, “the whole man 

is fallen, including his intellect and will. In contrast to Aquinas, only God was autonomous.” (19)  

So no human autonomy in the area of final authority (Scripture Alone) nor in the area of salvation: 

contrast Roman Catholic Church in which while Christ died for our salvation, man had to merit the 

merit of Christ. (20) Scripture Alone (not “the Revelation of God in Christ Alone”)  and Faith Alone 

(20) 

“…on the basis of the Scriptures, while we do not have exhaustive knowledge, we have true and 
unified knowledge.” (21) 

For the Reformation, in contrast to Aquinas’s and Roman Catholic Humanism there was no 

autonomous portion, but while not autonomous both art and science have freedom. When art and 

science act autonomously nature ‘eats up’ grace and both begin to be meaningless. (23-24) 

In Reformation thought Adam was “an unprogrammed man.” 20th century man cannot visualise this 
since “modern man is infiltrated by a concept of determinism.” (24)  

The only system, the only religion, that has a God who is both personal and infinite is the God of the 

Bible. “The gods of the East are infinite by definition, in the sense that they encompass all – the evil 

as well as the good – but they are not personal. The gods of the West were personal, but they were 
very limited.” E.g. the Teutonic, Roman and Greek gods. (25)  

Schaeffer recalls the diagram which shows man’s relationship, as made in the image of God, as being 

upward and not merely downward. This is in contrast to the modern man who sees the relationship 

as being but downward to the animal and to the machine, a view rejected by the Bible.  
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(26) 

While the Renaissance set women free so did the Reformation. But there was a considerable 

difference. As Jacob Burckhardt pointed out in his book The Civilization of the Renaissance in Italy 

(1860) the freedom of women in Italy was at the cost of general immorality. This reflected the way 
people thought: 

 

 

(27) 

Schaeffer notes the flood of pornographic books, which carried over into the kind of lives men lived.  

Dante illustrates the autonomous man caught in duality. He loved one woman all his life whom he 

fell in love with at first sight, yet married another who bore his children and washed his dishes. The 

autonomous lower story always eats up the ‘upper.’ (28)  

In contrast to the Platonic view in Reformation thought the soul is not more important than the 

body – the whole man is important, so the Resurrection. The Reformation stands against the 
Platonic which places the upper storey above the lower and Humanism which does the reverse (28).  

Christ is Lord in both area, the result is a unity: 

 

 

 

(29) 

For Satre the great philosophical question is that something exists rather than nothing exists. 

Christianity explains this reality (30): object and history, cause and effect really exist. (31)  

Francis Bacon (1561-1626) saw science (and the same applies to art) as a religious activity, stating: 

“Man by the Fall fell at the same time from his state of innocence and from his dominion over 

nature. Both of these losses, however, can even in this life be in some part repaired; the former by 
religion and faith, the latter by the arts and sciences.” Novum Organum Scientiarum. 

Bacon did not see science as autonomous: “it was placed within the revelation of the Scriptures at 

the point of the Fall. Yet, within that ‘form’, science (and art) was free and of intrinsic value before 
men and God.” (31) 
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“Nature had to be freed from the Byzantine mentality and returned to a proper biblical emphasis 
and it was the biblical mentality which gave birth to modern science.” (32) 

Early science was natural science but not naturalistic. (32) 

By the time of Kant (1724-1804) and Rousseau (1712-1778) the sense of the autonomous was fully 

developed. (32) Now there is no idea of grace. Now that rationalism was well developed and 
entrenched there was no concept of revelation in any area. (33). The problem has been redefined:  

 

 

 

“This is a titanic change, expressing a secularized situation. Nature has totally devoured grace, and 
what is left in its place ‘upstairs’ is the word ‘freedom.’” (33) 

With Kant the line between the upper and lower storeys became much thicker and was to become 

thicker still – he could not bring the phenomenal world of nature into relationship with the 
noumenal world of universals. (33) 

“…nature is now really so totally autonomous that determinism begins to emerge.” (33)  

“Previously determinism had almost always been confined to the area of physics, or, in other words, 
to the machine portion of the universe.” (33)  

But an intense longing for freedom persists. But human freedom is also seen as autonomous, so in 

the diagram above both freedom and nature are autonomous. “The individual’s freedom is seen not 

only as freedom without the need of redemption, but as absolute freedom.” (33)  

In their literature Rousseau and his followers cast aside civilization because it is seen as restraining 

human freedom. (33-34) So the Bohemian ideal is born, the longing for freedom and opposition to 

naturalistic science that reduces man to being only a machine: “a freedom in which the individual is 

the centre of the universe… freedom without restraint…freedom that no longer fits into the rational 
world.” (34) 

Till this time the schools of philosophy in the West, from the time of the Greeks onward, had three 

important principles in common: (1) Rationalistic (“man begins absolutely and totally from himself”); 

(2) All believed in the rational (“acted upon the basis that man’s aspiration for the validity of reason 

was well founded”) [“When a man says that thinking in terms of an antithesis is wrong, what he is 

really doing is using the concept of antithesis to deny antithesis.”]; (3) The hope of being able to 

construct a unified field of knowledge. (34-35) 

While early scientists believed in the uniformity of natural causes they did not believe in such 

uniformity in a closed system. (36) Here is the difference between natural science and a science that 

is rooted in a naturalistic philosophy and it is this latter notion that has become the dominant 

philosophy among scientists. (36) 

The shift from the uniformity of natural causes to the uniformity of natural causes in a closed system 

results in a highly significant change: the disappearance of God and freedom, with everything now 
residing in the machine. (37) 
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But these naturalistic scientists still insist on the unity of knowledge. This means that not only 

physics but also psychology and social science are incorporated into the machine. The only way to 

achieve this kind of unity is by ruling out freedom: “Thus we are left with a deterministic  sea without 

a shore.” (37) “The result of seeking for a unity on the basis of the uniformity of natural causes in a 

closed system is that freedom does not exist. In fact, love no longer exists; significance, in the old 

sense of men longing for significance, no longer exists.” (37) 

Effectively, the line has been removed, leaving only one storey, with everything above the line no 
longer existing: 

 

 

 

(37) 

Now nature, having been made autonomous, has eaten up both grace and freedom. (38)  

20th century pornographic writers all trace their origin to the Marquis de Sade (1740-1814). He 

concluded “if man is determined, then what is is right. If all of life is only mechanism – if that is all 

there is – then morals really do not count.” (38-39) His second step is to treat man as stronger than 

woman because nature has made him so, so he can do wat he wants to the female. “…when you tell 
men long enough that they are machines, it soon begins to show in their actions.” (39)  

Kant and Hegel are the doorway to modern man. (40) Hegel “argued that attempts had been made 

for thousands of years to find an answer on the basis of antithesis and they had not come to 

anything.” The attempt of philosophic thought to hold on to rationalism, rationality and a unified 

field had failed. Hegel’s new approach means “that Christians today do not understand their 

children.” (41) Hegel “changed the rules of the game in two areas”: epistemology and methodology 

(“the method by which we approach the question of truth and knowing”). (41)  

Instead of thinking in terms of antithesis Hegel’s model is one of thesis-antithesis, with the answer 
always being synthesis. “In so doing he changed the world.” 

Hegel is usually classified as an idealist, for he hoped of a synthesis what would bear some 

relationship to reasonableness. (41) “Truth as truth is gone, and synthesis (the both-and), with its 

relativism, reigns.” (42) 

Kierkegaard (1813-1855) abandoned all hope of a unified knowledge and as such is the real modern 
man. (42). The formulation had been:  

 

 

Then it became: 

 

 

It now becomes:  
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(42) 

After Kierkegaard we are left with this: 

 

(46) 

Now there is a complete dichotomy between the two storeys. “The line between the upper and 

lower storeys has become a concrete horizontal, ten thousand feet thick, with highly-charged 

barbed-wire fixed in the concrete.” (46) 

“…in the lower storey, on the basis of all reason, man as man is dead. You have simply mathematics, 
particulars, mechanics. Man has no meaning, no purpose, no significance.” (47)  

“From Kierkegaard there are two extensions – secular existentialism and religious existentialism.” 
(48) 

Secular existentialism divides into 3 main streams: 

1. Sartre (b. 1905) and Camus (1913-1960) in France 

Satre: rationally the universe is absurd, and you must try to authenticate yourself, by an act of will. 

One does this whether, while driving in one’s car, by an act of will, one picks up a man in the pouring 

rain or knocks him down. (48) 

2. Jaspers (b. 1883) in Switzerland 

It is a ‘final experience’ which gives a person the certainty that he or she is there and provides hope 

of meaning, though rationally there is no basis for such hope. Because this ‘final experience’ is 

totally separated from the rational, there is no way to communicate its content either to someone 

else or to oneself. Schaeffer recalls a student who felt there must be sense to life after having a 

profound experience upon seeing a certain show, yet two years later he was close to suicide. Some 

are serious enough to think of suicide as the final experience and Jaspers has no rational way of 

being able to dissuade them. There is no way to prepare for a ‘final experience.’ (48-49) 

3. Heidegger (b. 1889) in Germany 

Angst is not just fear because fear has an object. It is rather a vague feeling of dread, of central 
importance in Heidegger’s thought. (49-50) 

 

This same picture that is true of secular existentialism is characteristic of Karl Barth’s system and the 

new theologies following in his train. For him the Bible contains mistakes but we must believe it 

anyway. ‘Religious truth’ is separated from the historical truth of the Scriptures. So there is no place 

for reason and no point of verification. “…in neo-orthodox theology, man is left with the need to 

leap because, as the whole man, he cannot do anything in the area of the rational to search for God. 

Man, in neo-orthodox theology, is less than biblical fallen man. The Reformation and the Scriptures 

say that man cannot do anything to save himself, but he can, with his reason, search the Scriptures 
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which touch not only ‘religious truth’ but also history and the cosmos. He not only is able to search 
the Scriptures as the whole man, including his reason, but he has the responsibility to do so.” (51)  

Whether we think in terms of secular or religious existentialism ‘faith’ “becomes a leap without any 

verification because it is totally separated from the logical and the reasonable.” (51-52) 

New Theology: 

 

(52) 

Above the line the new theologian has undefined words and the ‘leap theology’ centres everything 

in the undefined word, e.g, Tillich speaks of “God behind God” with the first “God” completely 

undefined. The value of the upper storey words consists in the fact that they are unde fined – words 

like “resurrection”, “crucifixion”, “Christ”, “Jesus.” All giving the illusion of communication, but really 

in the realm of the irrational, non-logical. “…it is an act of desperation to make this separation, in 
which all hope is removed from the realm of rationality.” (53)  

Aldous Huxley promoted ‘first-order experience’, advocating the use of dogs to have this. (53) One 

take a drug like LSD to have a direct mystical experience that bears no relation to the world of the 

rational. (54) It is this quest for ‘first-order experience’ that lies behind the modern drug mania, not 

seeking escape or kicks – it is because rationality and logic have no meaning, and culture is becoming 

meaningless. “It is related to a thousand years of pantheism, for Eastern mystics have taken hashish 

for centuries to achieve religious experience.” (54)  

Optimistic Evolutionary Humanism, as promoted by Julian Huxley, similarly has no rational 
foundation, with hope always rooted in the leap of ‘manana’, ‘tomorrow.’ (55)  

Anthony Flew, in a BBC Third Programme broadcast, demonstrated on the basis of his own 

presuppositions that morality does not pay. Yet, out of thin air, he conjures the concept that a 

person is not a fool to be scrupulous. (55-56) 

Rationalistic, humanistic man “began by saying that Christianity was not rational enough.” Now he 

has become a mystic with nobody there, in contrast to the old mystic who believed somebody was 

there. For the new mystic faith is the important thing, the leap itself, “not the terms in which the 

leap is expressed.” (56) 

“The interesting thing today is that as existentialism and,  in a different way, ‘defining philosophy’ 

have become anti-philosophies, the real philosophic expressions have tended to pass over to those 

who do not occupy the chairs of philosophy – the novelist, the film producer, the jazz musician, the 

hippies and even the teenage gangs in their violence. These are the people who are asking and 
struggling with the big questions in our day.” (57)  

Because industrial design is bound up with the form of the universe we find examples of a growing 

beauty of some industrial design as it follows the curve of what is there. It is often more beautiful 

than ‘Art’, which expresses man’s rebellion, ugliness and despair. (59)  

When Heidegger turned 70 he abandoned his existentialism. For him: “A part of Being is the being, 

man, who verbalizes. Consequently, because there are words in the universe, one has the hope of 
some kind of meaning to Being, i.e. what is. (60) 
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But Heidegger still was left with the irrational in the upper storey without any content, finishing by 

saying ‘listen to the poet’ (59) though with complete disinterest in the content of that the poet says 

– the poet becomes a prophet merely by his existence. 

Andre Malraux, who became the Minister of Culture of France: “in the upper storey is placed 

something in art which has no rational basis whatsoever.” While there is no hope on the basis of 

rationality art offers “an integration point, a leap, a hope for freedom in the midst of what your mind 

knows is false.” (61) 

Similarly, Sir Herbert Read in The Philosophy of Modern Art, “says that reason must give place to the 
mystique of art – not only theoretically but as the starting  place of education for tomorrow.” (61)  

Picasso tried to create a universal by means of abstraction. (61) He made his own universe on the 

canvas, but when he painted a universal and not a particular “he ran head on into one of the 

dilemmas of modern man – the loss of communication.” (61) Schaeffer sees the same leaps being 

made in both Picasso and Salvador Dali. For Leonard Bernstein “music is the hope upstairs.” (64) 

Modern pornographic writing is explicable in these terms as well. (64)  It is a new species of 
mysticism (66). 

Sartre said the universe is absurd but used words and syntax as they are normally used. But the 

Theatre of the Absurd deliberately uses abnormal syntax and the devaluation of words to shout the 
more loudly that all is absurd. (67) 

In Madness and Civilization Michel Foucault opposes the authority of reason, rightly maintaining that 

the heirs of the Enlightenment have failed to fulfil their promise to provide a unified answer on the 

basis of the rational, hence partly why he turns to the mad and half -mad artists and thinkers of the 
modern age. (69) 

The expression of what Foucault recognises: 

 

 

(70) 

Schaeffer next cites the gifted cinema producers of today – Bergman, Fellini, Antonioni, Slesinger, 

the avant-garde cinema men in Paris, or the Double-Neos in Italy. (71) Bergman said all his first films 

were meant to teach existentialism, though later he believed this was not adequate, hence  The 

Silence showing a radical change in his thought, in which man is really dead and life is meaningless. 
In Capote’s In Cold Blood no moral judgment is made. (72) 

“…the most startling cinema statement today is not that the man is dead downstairs, but the  

powerful expression of what man is above the line after the leap.” (72) So in The Last Year at 

Marienbad we have man left without categories, because categories are related to rationality and 

logic. Similarly, Juliet of the Spirits, made to prevent the viewer from distinguishing between 

objective reality and fantasy. “There are no categories. One does not know what is real, or illusion, 

or psychological, or insanity.” (73). Similarly, Antonioni’s Blow-up. “…the fact that there are no 

categories is the reason that once the dichotomy is accepted, it is immaterial what one places 

upstairs.” (73) 

It is mysticism with nobody there, mysticism without categories. (73) So in upper-storey makes no 
difference is use religious or non-religious terms, art-symbol systems or pornography. (73-74). 

http://www.facetofaceintercultural.com.au/


14 
 

Michael K. Wilson www.facetofaceintercultural.com.au  January 2017 

With the New Theology not merely man but also God is dead below the line: “What is the use of 

talking about God in the upper storey when we do not know anything about him. Let us say honestly 

that God is dead.” (74) Liberal theology: 

 

 

(74) 

T.H. Huxley in 1890 predicted the following development: “No longer in contact with fact of any 
kind, Faith stands now and forever proudly inaccessible to the attacks of the infidel.” (75)  

Modern theology has indeed placed itself in this position by removing the things of religion from the 

world of the verifiable. The sphere of faith is placed in the non-rational and non-logical; connotation 

words, not defined words, are used. “Faith is unchallengeable because it could be anything – there is 

no way to discuss it in normal categories.” (75). The New Theology today is the result of what 
Aquinas started by setting up autonomous sections in his theological -philosophical system. (75) 

The God is Dead school still uses the word Jesus. Paul van Buren in The Secular Meaning of the 

Gospel illustrates this. (75) Jesus is a non-defined symbol: “Humanism with a religious banner called 

Jesus to which they can give any content they wish.” (76) So:  

 

(76) 

In line with this “some evangelicals have recently been asserting that what matters is not setting out 
to prove or disprove propositions; what matters is an encounter with Jesus.” (76) So:  

 

 

(77) 

The new morality which follows the New Theology: “It is now Jesus-like to sleep with a girl or a man, 
if she or he needs you.” (78) 

Because there are no categories upstairs “what really forms the ‘Christlike’ act today is simply what 

the consensus of the church or the consensus of society makes up its mind is desirable at that 

particular moment.” (80) This impact on morality is the first consequence of putting Christianity in 
an upper storey. (80) 

The second consequence is to loss any adequate basis for law. (80) In Paul Robert’s painting Justice 

Instructing the Judges Justice points with her sword to a book upon  which are the words ‘The Law of 
God.’ (81). 

The third consequence is to throw away the answer to the problem of evil. (81) Remove the fall and 

you have Baudelaire: “If there is a God, He is the devil.” Similarly, Archibald MacLeish in his play J.B.: 

“If he is God he cannot be good, if he is good he cannot be God.” (81)  

The fourth consequence is to throw away our chance of evangelizing real 20th century people in the 

midst of their predicament. Christianity has the very thing modern man has despaired of “the  unity 
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of thought.” Yes, man has to renounce his rationalism to have the possibility of recovering his 
rationality. Modern man has lost the latter. (82) 

“If the intrinsically personal origin of the universe is rejected, what alternative outlook can anyone 

have? It must be said emphatically that there is no final answer except that man is a product of the 

impersonal, plus time, plus chance. No-one has ever succeeded in finding personality on this basis, 

though many, like the late Teilhard de Chardin, have tried. It cannot be done. The conclusion that we 

are the natural products of the impersonal, plus time and chance, is the only one, unless we begin 

with personality. And no-one has shown how time plus chance can produce a qualitative change 
from impersonal to personal.” (87) 

Schaeffer insists there are two concepts or ideas of knowing that must be kept separate:  

1. The rationalistic or humanistic concept. “…man, beginning totally independent and autonomous 

of all else, can build a bridge towards ultimate truth – as if attempting to build a cantilever 

bridge out from himself across an infinite gorge. This is not possible, because man is finite and, 

as such, he has nothing toward which he can point with certainty. He has no way, beginning with 

himself, to set up sufficient universals. Sartre saw this clearly when, as a result of finding no 

infinite reference point, he comes to the conclusion that everything must be absurd.” (88)  

2. The Christian concept. Because man is created in God’s image “he can begin with himself – not 

as infinite but as personal; plus the important fact… that God has given to fallen man content -ful 

knowledge which he desperately needs.” (88)  

“Modern man has come to his position because he has accepted a new attitude in regard to truth.” 

(91) Contrast Greek and Jewish concepts of truth. “Often the Greek concept of truth was a nicely 

balanced metaphysical system brought into harmony with itself at all points. The Jewish and biblical 

concept of truth is different. It is not that the rational concept which the Greeks held to was 

unimportant to the Jews, for both the Old and the New Testaments function on the basis of that 

which can be reasonably discussed; but, to the Jewish mind, something firmer was needed. And the 

firmer base was an appeal to real history – history in space and in time which could be written down 
and discussed in history.” (91-92) 

“Those who hold the modern view would picture the Greeks as holding to rational truth and the 

Jews as being existentialists.” A complete mistake. “The Jewish concept is separated from the Greek 

in that the Jewish was rooted in space-time history and not just a balanced system. But the Jewish 

and biblical concept of truth is much closer to the Greek than to the modern, in the sense that it 

does not deny that which is a part of the mannishness of man – the longing for rationality, that 

which can be reasonably thought about and discussed in terms of antithesis.” (92)  

 

 

The Church Before the Watching World. A practical ecclesiology  (London: Inter-Varsity Press, 1972) 
ISBN 0 85110 357 X 

“As the bride of Christ, the church is to keep itself pure and faithful.” This involves 2 principles which 

are in tension: (7) 

1. Practice of the purity of the visible church in regard to doctrine and life  

2. Practice of an observable love and oneness among all true Christians regardless of who and 
where they are. (7-8) 
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Schaeffer sees theology moving from the old liberalism to the new liberalism (existential theology). 
(11) 

It was 250 years ago in Germany when German theological liberalism was born. (12-13). Then 

German universities and intellectuals were moving toward modern naturalism: from belief in the 

uniformity of natural causes in a limited system open to reordering by both God and man to a 

concept of the uniformity of natural causes in a closed system, a concept which makes everything a 

cosmic machine. (13) This is the first of three steps to the modern theological liberalism. 

As this new view became dominant, forming a total consensus among academics “the theological 

faculties became isolated from the other faculties, and, not being able to stand alone, these faculties 
capitulated in their theology by accepting the naturalism of the other faculties.” (13)  

“In church history a cycle seems to recur: living orthodoxy moves to dead orthodoxy and then to 

heterodoxy.” (13-14) 

“…from the time when theology became naturalistic, it has tended simply to follow the curve of 
secular naturalism.” (14) 

Biblically, cause and effect is not in a closed system but in an open system , that is, “a cause-and-

effect system in a limited time span…it is not autonomous. God is not a slave to the cause -and-effect 
world He has created, but is able to act into the cause-and-effect flow of history.” (15) 

Because man is made in God’s image he too can act in the cause -and-effect flow of history and 

cannot be reduced to only a part of the machine; he is not an automaton. (15)  

“God not only can act into the world, but He is not silent.” (150)  

Schaeffer repeats much of what he had already said in Escape from Reason re the distinction 
between rationalism and rationality. (17ff) 

The second step towards modern theological liberalism is to follow those secular rationalistic 

philosophers who “concluded on a rational basis they could not find a unified answer to knowledge  

and to life.” Basing arguments only on rationalism they finally concluded that they could not put all 

the pieces together. Their optimism was gone. (18) So liberal theologians – typified by Albert 

Schweitzer’s failure in The Quest of the Historical Jesus – lost their optimism regarding an ability to 

separate the historical Jesus from the supernatural elements of the Gospel account. (19)  

The third step follows the failure of rationalism and the resultant challenge to find some way of 

preserving it, which they did by letting go of the concept of a unified field of knowledge. This in turn 

means losing rationality, for with the failure of rationalism rationality could have been preserved by 

becoming nihilistic (all is blackness so give up hope altogether) or by concluding their rationalism 

was wrong, “that men, being finite, cannot gather enough particulars to make up the universals” and 

therefore would need to accept the possibility of revelation or at least the necessity for it. So liberal 

theologians accepted that “on the basis of reason men will always come to pessimism” so they 

developed a concept of non-reason, “an attempt for man to achieve meaning and significance 

outside the framework of rationality.” Now everything worthwhile for human life – meaning, values, 

love, etc. – is always in the area of non-reason, a new humanism which is a semantic mysticism with 
no facts. (19-20) 

Karl Barth is identified as the originator of the movement. He gave “liberal theology a peg in mid -

air.” (21) “…he tried the impossible feat of producing an authority while accepting the results and 

techniques of higher criticism. To Karl Barth and his followers a statement in the Bible can be 
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historically false and yet religiously true. It was a very simple step but entirely revolutionary. With it 
theology stepped from the solid earth of rationality into a land where anything can happen.” (21)  

While the old liberalism was a heresy it was within the sphere of being able to argue which position 

was true and false. In contrast, newer liberals do not define their terms so clearly and “want to say 

that two mutually contradictory statements may very well both be true.” This theology is a child of 

Hegel, with such liberals often saying both-and to two mutually exclusive propositions. (22) An 

example of this is Roman Catholic progressive theologians who in 1970 declared that they believed 

in the bodily resurrection of Jesus but said that if one had been there that day there would have 

been no way of verifying this using the normal means of veri fication, that is the bodily resurrection is 

an upper-storey matter (belonging to non-reason). (23) 

Another example is believing that one can say both that Christ is the only mediator between God 
and man and at the same time that Mary and the saints intercede for us. (24) 

“…the existentialist theologian speaks to the world as though the world were the church and to the 

church as though it were the world. There never is a clear line, because any real concept of 
antithesis is foreign to him” (25) 

While there are no clear doctrinal lines in the new theology there is a consensus that the Bible is not 

the Word of God, though they will often speak of it containing the Word of God (26) Neo-orthodoxy 

is sometimes called “crisis theology” because he is reading the Bible and some portion becomes the 
Word of God to him, this is the crisis. (26) 

At the Oslo Youth Conference in 19 47 young people arrogated to themselves the right to decide 

which part of the Bible is the Word of God and what isn’t on their own subjective j udgment as to 
what part showed the spirit of Jesus Christ. (27) 

Emil Brunner: “The Bible contains a lot of statements of fact, of ethics, and of doctrine, that are in 

contradiction to knowledge we have otherwise gained. There can be no harmony of the gospe ls. 

That is bunk, dishonesty.” (28) 

For Reinhold Niebuhr “there are times when secular idealism can speak the Word of God to us 
better than the Bible.” (29) 

The upper storey of non-reason is where Wittgenstein in his Tractatus arrives, “saying that in the 

area of all values, ethics, meaning and love there is nothing but silence. He then turned from his 

positivism and gave birth to linguistic analysis where eventually one deals only with language that 
leads only to language.” (31) 

The man-woman relationship of marriage in the Bible contrasts with Easter thinking, e.g. Shiva came 

out of his ice-filled cave in the Himalayas, saw a mortal woman and loved her. When he embraced 

her she disappeared and he became neuter. Contrast: “When we accept Christ as our Saviour wee 
do not lose our personality.” (40)  

“Let there be spiritual adultery and it will not be long until physical adultery sprouts like toadstools 

in the land. In the 1930s liberalism took over almost all the churches in the United States and in the 

1960s our generation is sick with promiscuous sex.” (44)  

“If we stress the love of God without the holiness of God, it turns out only to be compromise. But if 

we stress the holiness of God without the love of God, we practise something that is hard and lacks 
beauty.” (54) 
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“In the 1930s almost every large denomination in the United States came under the control of 

liberalism.” (55) “In the Presbyterian Church the Auburn Affirmation was the liberals’ public 

declaration of war upon the historic Christian faith.” (55) 

“…the control of the Roman Catholic Church is now also firmly in the hands of the progressives led 
by existential theologians….” (56) 

Marshall McLuhan distinguishes between hot and cool communication. Hot has content and moves 

people through the mind on the basis of content. Cool is a kind of personal first-order experience 

wherein one is moved without any content passing through his mind, his reason: manipulation 
based on electronics. (58, note 2) 

“It is… necessary for the true Christians in the church to oppose McLuhanesque ‘cool’ 

communication employed by the liberal theologians with the ‘hot’ communication of theological and 

biblical content.” (58) 

 

 

Death in the City. The Relevance of the Bible in the Twentieth Century World  (London: Inter-Varsity 
Press, 1969) ISBN 85110 347 2 

“What marks our generation? It is the fact that modern man thinks there is nobody home in the 

universe. Nobody to love man, nobody to comfort him, even while he seeks desperately to find 

comfort in the limited, finite, horizontal relationships of life. But it does not work – in his art, in his 

music, or anywhere else. In his literature, in his drama, it does not work. In the sexual act, in human 
relationships, he finds only the devastatingly sterile and the dreadfully ugly.” (17)  

“Unlike Zeus whom men imagined hurling down great thunderbolts, God has turned away in 

judgment as our generation turned away from Him and He is allowing cause and effect to take its 
course in history.” (19) 

“…we find a strange thing: men who are naturalists and yet seek séances with those who have died. 

In men like Ingmar Bergman we find a denial of the existence of God but a growing interest in 

demonology.” (19) 

“…in the final analysis only a personal comforter can comfort man who is personal, and only on e 

Comforter is great enough, the infinite-personal God who exists, that is, the God of Judeo-Christian 
Scripture. Only He is the sufficient Comforter.” (23)  

“…we should be aware that, in so far as the culture was built on biblical Reformation thought, and 

the generations immediately preceding us have turned from that truth, there must be death in the 
city. We must know there will be.” (25) 

Schaeffer cites De Chirico’s surrealistic paintings who painted cities but with hardly a human being in 

them, conveying a sense of death: death in the city. (25-26) He sees the same in Edward Hopper’s 

art and Nevil Shute’s On the Beach. (26) 

John Updike’s The Couples express the post-modern escape into an adulterous community. (34) 

“The church which does not speak of the sins of the last generation is in no position to speak against 
the sins of this generation.” (35) 
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Antonioni’s Blow Up is advertised as “Murder without guilt, Love without meaning.” (46) In Fellini’s 

Juliet of the Spirits “men no longer know the distinction between the external world and fantasy.” 

(46) 

“I believe that much of our evangelistic and personal work today is not clear simply because we are 

too anxious to get to the answer without having a man realize the real cause of his sickness, which is 
true moral guilt (and not just psychological guilt feelings) in the presence of God.” (61)  

“It is my experience that giving the realistic message does not turn people off – if they feel real 

compassion in you. As a matter of fact, it is the other way. The real thinkers, the artists, understand 
the scream of modern man: ‘There is something wrong with my culture. It is a dead end.’”  (62) 

“Increasingly educated, twentieth-century men tend to emphasize some sort of determinism. 

Usually it is one of two kinds: chemical determinism (such as the Marquis de Sade put forward and 

as Francis Crick maintains today) or psychological determinism (such as that emphasized by Freud 
and those who follow him).” (68) 

Either “man is a pawn of chemical forces” OR “every decision that a man makes is already 
determined on the basis of what has occurred to him in the past.” (68)  

Implication: “man is no longer responsible for what he is or does, nor can he be active in making 
significant history. Man now is no more than part of a cosmic machine.” (68-69) 

“Imagine history, space-time history, as feminine, and ourselves, men and women, as masculine. As 

masculine figures, we can impregnate history. We can plant into it seeds that come to fruition in the 

external world. Just as a man can impregnate that which brings forth legitimate children or 

illegitimate children, so the Bible stresses that man is able to impregnate history with either that 

which is good or that which is bad.” (70)  

“…when modern man (whether he is educated or not) thinks he needs salvation, usually he is not 
thinking of salvation from moral guilt but rather relief from psychological guilt feelings.” (81)  

“Nobody who holds any concept of determinism, either chemical or psychological, can explain why 

the Marquis de Sade is wrong. Determinism leads in the direction of cruelty and inhumanity, 

whether it takes the specific form of de Sade’s sadism or not.” (85)  

“Moral motions distinguish man from non-man, but so does the need for love. Man feels the 

necessity of a love that means more than a sexual relationship. Many of the same people who say 

that love is only sexual go through marriage after marriage, hoping to find something more than 

physical satisfaction. Even when they say love is only sexual, they are looking for something to make 

‘love’ mean what the heart of man longs to have it mean. They simply cannot live consistently with 
their own view.” (86) 

Schaeffer approvingly Levi-Strauss who maintains that no matter how far one goes back into the 

past, people have always thought in the same fashion, e.g. the use of clear antitheses. He also cites 
Michael Polyani’s arguments refuting the chemical determinism of Francis  Crick. (88) 

Sartre: the most basic of all philosophical questions: Why is it that something is there rather than 
nothing? 

According to Oppenheimer at the end of his life Einstein became a modern mystic. Schaeffer cites 

Murray Eden’s use of high-speed computers to calculate the possibility of whether on the basis of 
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chance there could be so much complexity in the universe within any acceptable amount of time. His 
conclusion is that the possibility is zero. (90) 

Schaeffer comments on Richard Speck’s killing of eight nurses in Chicago and the attempt to explain 

this by his psychologist who said he could no more keep himself from killing them than another man 

could keep from sneezing. This makes the nurses he killed zero, it writes of society and the problems 

of ordering it as if it were just a big machine dealing on a machine level with little machines and it 

makes Speck himself just a flow of consciousness, a zero. (92-93) 

Paul Gauguin, influenced by Rousseau’s insistence that man should be completely autonomous was 
troubled that 2 + 2 always equals 4. (95) 

Schaeffer tells of the time when he was in a plane that was falling because two engines on one wing 

stopped. A radio message had gone out and an SOS was broadcast immediately all over the US. 

Schaeffer’s wife and three little girls immediately knelt down and began to pray. Schaeffer himself 

prayed. He could see the waves breaking below and then suddenly just as everyone was preparing 

themselves for the crash the two engines suddenly started. Schaeffer found the pilot when the 

landed and asked what happened. He said he didn’t understand it, that it is rare for two motors to 

stop on one wing and when they do they don’t start again. Schaeffer told him why the two engines 

restarted, namely because he was praying. The pilot “had the strangest look on his face and he 
turned away. I’m sure he was the man sitting in the materialist’s chai r.” (116) 

 

 

A Christian Manifesto (Basingstoke, Hants: Pickering & Inglis, 1982) ISBN 0 7208 0525 2 

Recommended books: 

John W. Whitehead, The Second American Revolution; Jeremy Jackson, No Other Foundation; Franky 
Schaeffer V, Addicted to Mediocrity 

Why have Christians been so slow to understand the massive shift in worldviews? “There are various 

reasons but the central one is a defective view of Christianity. This has its roots in the Pietist 

movement under the leadership of P.J. Spener in the seventeenth century. Pietism began as a 

healthy protest against formalism and a too abstract Christianity. But it had a deficient, ‘platonic’ 

spirituality. It was platonic in the sense that Pietism made a sharp division between the ‘spiritual’ 

and the ‘material’ world – giving little, or no, importance to the ‘material’ world. The totality of 

human existence was not afforded a proper place. In particular it neglected the intellectual 
dimension of Christianity.” (18-19) 

“…many Christians do not mean what I mean when I say Christianity is true, or Truth.” (19) Not just a 

matter of belief in individual truths but: “When I say Christianity is true I mean it is true to total 

reality – the total of what is, beginning with the central reality, the objective existence of the 

personal-infinite God. Christianity is not just a series of truths but Truth – Truth about all of reality.” 

(19-20) 

To the shame of Christians Julian and Aldous Huxley and others like them saw much earlier than 

Christians that the two concepts of reality stand in antithesis to each other and that these would 
produce two totally different conclusions both for individuals and society. (20)  
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Liberal theology is an attempt to mix the two world views, but when the chips are down the liberal 

theologians always come down on the side of the nonreligious humanist. Schaeffer finds an article 

by Charles Hartshorne on abortion as illustrative of this. (21) Hartshorne says: (1) the human foetus 

is alive, like mosquitoes and bacteria are also alive; (2) human life is not uni que; (3) even after the 

baby is born it is not fully human until its social relations develop. (21). He concludes, “…I have little 

sympathy with the idea that infanticide is just another form of murder. Persons who are already 

functionally persons in the full sense have more important rights even than infants.” He goes on to 

say that this same distinction applies to the killing of a hopelessly senile person or one in a 

permanent coma. As Schaeffer remarks, “No atheistic humanist could say it with greater cl arity.” 
(22) 

Schaeffer next cites Martin E. Marty’s article on humanism in which he confuses the terms ‘being 

human’, humanism, the humanities and being ‘in love with humanity.’ (22) Humanitarianism is being 

kind and helpful to people, treating people humanly. The humanities are the studies of literature, 

art, music, etc. – those things which are the products of human creativity. Humanism is placing Man 

at the centre of all things and making him the measure of all things. Christians should be the most 

humanitarian of all people and also have an interest in the humanities. Indeed, in this sense Calving 

could be termed a Christian humanist, e.g. his intimate knowledge of Seneca’s works. (23)  

Schaeffer refers to the Humanist Manifestos I and II (1933 and 1973).  He points out that the 

Humanist Society is made up of a relatively small group of people, e.g. John Dewey, Sir Julian Huxley, 

Jacques Monod, B.F. Skinner, etc. “…the humanist world view includes many thousands of adherents 

and today controls the consensus in society, much of the media, much of what is taught in our 

schools, and much of the arbitrary law being produced by the various departments of government.” 
(24) 

“Nowhere have the divergent results of the two concepts of reality, the Judeo -Christian and the 

humanist world view, been more open to observation than in government and law.” (24)  

Western societies “take our form-freedom balance in government for granted as though it were 

normal.” That is, form re acknowledging obligations in society; freedom in  acknowledging individual 
rights. This is a fruit of the Reformation and it is unique in the world, past and present. (25)  

These questions were wrestled with before the Reformation, e.g. Conciliar Movement in the late 

medieval church and early medieval parliaments; English Common Law, noting especially Henry De 
Braction. 

Humanists who hold the material-energy, chance concept of reality (Marxist or non-marxist) neither 

know the truth of the final reality, God, nor Man. “Their concept of Man is what Man is no t, just as 

their concept of the final reality is what final reality is not. Since their concept of Man is mistaken, 

their concept of society and of law is mistaken, and they have no sufficient base for either society or 
law.” (25-26) 

Jeremy Bentham’s (1748-1842) Utilitarianism can be and must be all that law means in a humanist 

setting, inevitably leading to the conclusion of Oliver Wendell Holmes Jr. (1841-1935): “The life of 

the law has not been logic: it has been experience.” Schaeffer: “That is, there i s no basis for law 

except Man’s limited, finite experience. (26) And especially with the Darwinian, survival-of-the-

fittest concept of Man (which Holmes held) that must, and will, lead to Holmes’ final conclusion: law 
is “the majority vote of that nation that could lick all others.” (27) 
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Schaeffer sees the influence of the Judeo-Christian world view illustrated by Henry De Bracton’s 

influence on British law. He as an English judge living in the 13th century and wrote De Legibus et 

Consuetudinibus (c. 1250): “And that he [the King] ought to be under the law appears clearly in the 

analogy of Jesus Christ, whose vice-regent on earth he is, for though many ways were open to Him 

for His ineffable redemption of the human race, the true mercy of God chose this most  powerful 

way to destroy the devil’s work, he would not use the power of force but the reason of justice.” (27-
28) 

The Magna Charta (1215) was written within 35 years or less of De Bracton’s book . The Reformation 

refined this clarifying the point of authority: in the Scripture rather than the church and Scripture or 

state and Scripture. (28) 

It is not true “that the Greek city states had our concepts in government.” (29)  

“The humanists push for ‘freedom,’ but having no Christian consensus to contain it, that ‘freedom’ 

leads to chaos or to slavery under the state (or under an elite). Humanism, with its lack of any final 

base for values or law, always leads to chaos. It then naturally leads to some form of 

authoritarianism to control the chaos. Having produced the sickness, humanism gives more of the 

same kind of medicine for a cure. With its mistaken concept of final reality, it has no intrinsic reason 

to be interested in the individual, the human being. Its natural interest is the two collectives: the 
state and society.” (29-30) 

John Witherspoon (1723-1794) was the only pastor to sign the Declaration of Independence. (31)  He 

consciously stood in the stream of Samuel Rutherford (1600-1661) who wrote Lex Rex, 1644. Lex Rex 
means “law is king”; prior to that it had been “king is law.” 

Jefferson was a deist standing in the stream of John Locke (1632-1704) and he too drew heavily from 

Lex Rex even though he had secularized it. (32) The “certain inalienable rights” were rights given by 

God, not by the state which can change them and take them away. 

Schaeffer points out that there was a paid chaplain in Congress before the Revolutionary War ended; 

that prior to the founding of the national congress the early provincial congresses in all 13 colonies 

opened with prayer; that the first Thanksgiving Day was called immediately by Congress at the end 

of the war; that Witherspoon’s sermon on that day stated: (33) Also he said: “He is the best friend of 
American liberty who is most sincere and active in promoting pure and undef iled religion.” (33-34) 

William Penn (1644-1718) said, “If we are not governed by God, then we will be ruled by tyrants.” 
(34) 

The first purpose of the First Amendment “was that there would be no established, national church 

for the united thirteen states”, i.e. no ‘Church of the United States.’ (34) But a number of the 

individual states did have state churches, but this was not considered to be in conflict with the First 

Amendment (35). In all but one of the 13 states the people were taxed to support the preaching of 

the gospel and to build churches. (35) 

“The second purpose of the First Amendment was the very opposite from what is being made of it 

today. It states expressly that government should not impede or interfere with the free practice of 

religion.” (35) as Justice Douglas recognised in 1944 the First Amendment also safeguarded the free 

exercise of the chosen form of religion. (35) 

In contravention of this intent “the separation of church and state in America is used to silence the 

church…The modern concept of separation is an argument for the total separation of religion from 
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the state. The consequence of the acceptance of this doctrine leads to the removal of religion as an 
influence in civil government.” (36)  

Schaeffer cites Terry Eastland: “As a matter of historical fact, the Founding Fathers believed that the 

public interest was served by the promotion of religion.” (37)  

He cites William Blackstone (1723-1780) who said there were only two foundations for law: nature 

and revelation (meaning ‘holy Scripture”). Joseph Story in 1829 (Dane Professor of Law at Harvard 

University): “There has never been a period in which Common Law did not recognize Christianity as 

laying at its foundation.” (38) 

Today, sociological law prevails, law that has no fixed base “but law in which a group of people 

decides what is sociologically good for society at the given moment; and what they arbitrarily decide 

becomes law.” (41) Frederick Moore Vinson (1890-1953), former Chief Justice of the US Supreme 

Court: “Nothing is more certain in modern societies than the principle that there are no absolutes.” 
(41) 

Will Durant summed up the humanist problem: “Moreover, we shall find it no easy task to mould a 

natural ethic strong enough to maintain moral restraint and social order without the support of 

supernatural consolations, hopes, and fears.” (45) Schaeffer comments against Durant: this is not 

merely difficult but impossible.  

Renan said in 1866: “If Rationalism wishes to govern the world without regard to the religious needs 

of the soul, the experience of the French Revolution is there to teach us the consequences of such a 

blunder.” (45) Will and Ariel Durant, The Lessons of History: “There is no significant example in 

history, before our time, of a society successfully maintaining moral life without the aid of religion.” 
(45) 

Schaeffer laments the ineffectiveness of Christian lawyers amid societal changes. (47ff)  

“The law, and especially the courts, is the vehicle to force this total humanistic way of thinking upon 
the entire population. This is what has happened.” (49)  

“The Supreme Court abortion ruling invalidated abortion laws in all fifty states, even though it seems 

clear that in 1973 the majority of Americans were against abortion…They, as an elite, thus forced 

their will on the majority, even though their ruling was arbitrary both legally and medically. Thus law 
and the courts became the vehicle for forcing a totally secular concept on the population.” (49)   

Schaeffer notes what he also sees as the silence of theologians and Christian educators amid these 

changes.  

The Humanist Manifestos I and II both state that humanism is a religion, a faith. (54) In 1961 the US 

Supreme Court defined secular humanism as a religion equivalent to theistic and other nontheistic 
religions. (54) 

Schaeffer recalls a public TV program director refusing to even watch or consider Schaeffer’s film 

Whatever Happened to the Human Race saying, “We can’t program anything that presents only one 

point of view.” This while the public TV was running Hard Choices, a program totally slanted in 

favour of abortion. (57) This program openly espoused materialism and stated that “God has no role 

in the physical world” and explicitly denied any “absolute guiding principles for human society.” (57-
58) It pushed the Judeo-Christian view into the category of ‘fairy tales.’ (58)  
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On the eve of Walter Cronkite’s retirement he questioned whether democracy was any longer a 
suitable political philosophy. (59) 

The communications media functions much like the unelected federal bureaucracy, so powerful 

“they act as if they were the fourth branch of government in the United States.” (60) Their ability to 

change our perception of any event raises serious questions concerning the democratic processes. 
(61) 

 

Case Study 

“Migration to the cities had produced a new class of urban poor in Wesley’s day. The Industrial 

Revolution was in full swing, fired by coal. When Wesley preached to the Kingswood colliers he was 

touching those most cruelly victimized by industrialization. Yet his response among the coal miners 

was phenomenal, and Wesley worked tirelessly for their spiritual and material welfare. Among other 

things, he opened free dispensaries, set up a kind of credit union, and established schools and 

orphanages. His ministry branched out to include lead miners, iron smelters, brass and copper 
workers, quarrymen, shipyard workers, farm labourers, prisoners and women industrial workers. 

“To all these people – the victims of society – Wesley offered the Good News of Jesus Christ. But he 

did more. He formed them into close-knit fellowships where they could be shepherded and where 

leaders could be developed, and he worked to reform the conditions under which they lived. His 

efforts went beyond welfare to include creative economic alternatives. Through his pointed and 

prolific writings he agitated for major reforms. He was convinced that ‘the making of an open stand 

against all the ungodliness and unrighteousness which overspreads our land as a flood, is one of the 
noblest ways of confessing Christ in the face of His enemies.’”  

Howard A. Snyder cited by Francis A. Schaeffer, A Christian Manifesto (Basingstoke, Hants: Pickering 
& Inglis, 1982) 64-65. 

Schaeffer comments: 

“The Wesley and Whitefield revivals were tremendous in calling for individual sa lvation, and 

thousands upon thousands were saved. Yet even secular historians acknowledge that it was the 

social results coming out of the Wesley revival that saved England from its own form of the French 

Revolution. If it had not been for the Wesley revival and its social results, England would almost 

certainly have had its own ‘French Revolution’” (p65).  

Schaeffer observes that Jonathan Blanchard (1811-1892), the founder and president of Wheaton 

College and Charles Finney (1792-1875), the president of Oberlin College, were very influential in 

calling for social action concerning slavery and both said, “If a law is wrong, you must disobey it.” 

(66) 

Schaeffer recalls the highly targeted media attacks on the greatly honoured pediatric surgeon Dr. C. 

Everett Koop when he was nominated for the position of Surgeon General because the media would 
not tolerate his articulate defence of the sanctity of human life. (74)  

He cites Terry Eastland: “It is the style nowadays not only among the college educated but also 

among many blue-collar workers to be economically conservative but socially and morally liberal.” 
(78) 

http://www.facetofaceintercultural.com.au/


25 
 

Michael K. Wilson www.facetofaceintercultural.com.au  January 2017 

Francis Legge, Forerunners and Rivals of Christianity from 330 B.C. to A.D. 330: “The officials of the 

Roman Empire in times of persecution sought to force the Christians to sacrifice, not to any heathen 

gods, but to the Genius of the Emperor and the Fortune of the City of Rome; and at all times the 
Christian refusal was looked upon not as a religious but as a political offence.” (93)  

Schaeffer recalls a number of historical incidents involving civil rebellion on the part of Christians, 

including examples from Netherlands, Sweden, Denmark, Germany, Switzerland, Geneva, Hungary, 

Spain. He has extended sections on John Knox and Samuel Rutherford. Both of these leaders taught 

that Christians have a moral obligation to resist unjust and tyrannical government. Rutherford spoke 

of three levels of resistance for the private person: (1) defend self by protest (in contemporary 

society most often by legal action); (2) must flee if at all possible; (3) use force, if necessary, to 
defend self. (103) But force must not be used if options (1) or (2) are available. 

Os Guinness, The Dust of Death: 

“In a fallen world the ideal of legal justice without the exercise of force is naïve. Societies need a 

police force, a man has the right to defend his wife from assault. A feature of any society which can 
achieve a measure of freedom within form is that responsibility implies discipline.” (107)  

“One factor today that is different from Rutherford’s day is that due to the immense power of the 

modern state there may be no place to flee.” (107)  

“We must realize that the Reformation world view leads in the direction of government freedom. 
But the humanist world view with inevitable certainty leads in the direction of statism.” (114)  

Schaeffer notes how William S. Barker, President of Covenant Theological Seminary in St. Louis 
backed seminary students who had been arrested for picketing an abortion clinic. (119-120) 

“If there is no place for civil disobedience, then the government has been made autonomous, and as 

such, it has been put in the place of the Living God.” (130)  

 

 

The Great Evangelical Disaster (Westchester, Illinois: Crossway Books, 1984) ISBN 0-89107-308-6 

Schaeffer begins by noting the 60th anniversary edition of Time magazine in which is stated that 

during this period: “The atom was unsplit. So were most marriages.” Schaeffer sees this 

juxtaposition as apt. Something lies behind these phenomena. (19)  

“…within the lifetime of many who are reading this book. Our culture has been squandered and lost, 
and largely thrown away.” (20) 

Time identifies the core issue as ‘freedom’, not as an abstract ideal, or in the sense of being free 
from injustice, but freedom in an absolute sense. (20) 

In this issue we read: “Behind most of these events lay the assumption, almost a moral imperative, 

that what was not free ought to be free, that limits were intrinsically evil,” recognising science was 

liberated to behave in a spirit of ‘self-confident autonomy.’ Yet the article recognised: “…when 
people or ideas are unfettered, they are freed but not yet free.” (21)  

Time has identified the central problem, that of form and freedom, namely, “If there is not a proper 

balance between form and freedom, then the society will move into either of two extremes. 
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Freedom, without a proper balance of form, will lead to chaos and to the total breakdown of society. 

Form, without a proper balance of freedom, will lead to authoritarianism, and to the destruction of 

individual and social freedom. But not further: no society can exist in a state of chaos. And whenever 
chaos has reigned even for a short time, it has given birth to the imposition of arbitrary control.” (21)  

“…when the memory of the Christian consensus which  gave us freedom within the biblical form is 

increasingly forgotten, a manipulating authoritarianism will tend to fill the vacuum…. An elite, an 

authoritarianism as such, will gradually force form on society so that it will not go into chaos – and 
most people would accept it.” (23) 

“The primary battle is a spiritual battle in the heavenlies. But this does not mean, therefore, that the 

battle we are in is other-worldly or outside of human history. It is a real spiritual battle, but it is 

equally a battle here on earth in our own country, our own communities, our places of work and our 

schools, and even our own homes. The spiritual battle has its counterpart in the visible world, in the 

minds of men and women, and in every area of human culture. In the realm of space and time the 

heavenly battle is fought on the stage of human history.” (25)  

Schaeffer cites the January 11, 1982 issue of Newsweek, an article entitled “But Is It a Person?” It 

stated: “The problem is not determining when actual human life begins, but when the value of that 

life begins to outweigh other considerations, such as the health or even the happiness of the 

mother.” The terrifying phrase is “or even the happiness.” Schaeffer: “Thus, even acknowledged 

human life can be and is ended for the sake of someone else’s happiness.” (62)  

“Truth carries with it confrontation. Truth demands confrontation; loving confrontation, but 

confrontation nevertheless. If our reflex action is always accommodation regardless of the centrality 
of the truth involved, there is something wrong.” (64) 

“…a large section of evangelicalism is confusing the kingdom of God with a socialistic program. This 

too is sheer accommodation to the world spirit around us.” (111)  

Schaeffer quotes from a newsletter featuring the work of Evangelicals for Social Action (ESA): 

This claimed that the problems Christians are most concerned about – crime, abortion, lack of 

prayer, secular humanism, etc. – while important, are actually symptoms of much larger problems, 

namely unjust social structures underlying such legitimate concerns. So ESA tries to get Christians 

seeing the need to change these structures for the better, believing that most of these, though not 

all, “stem from poverty and the maldistribution of wealth, both on the national and  international 
levels.” (112) 

Schaeffer points out that on factual grounds alone the position of ESA is foolish – that unjust social 

structures and the maldistribution of wealth are the real causes of evil in the world. “There is crime 

at all levels of society irrespective of wealth; abortion is supported most strongly by the wealthy.” 

Further, “does ESA really believe that changing economic structures would solve the problem of ‘lack 

of prayer’? This is to reduce the gospel “to a program for transforming social structures” – the 

Marxist line. While this does not mean that such proponents are Communists it does involve a 

complete confusion of the Kingdom of God with basic socialistic concepts. (112) Unwittingly, ESA 

betrays how much it has been influenced by the Enlightenment idea of the perfectibility of man if 
only the cultural and economic chains are removed.  

But ESA’s program is not radical enough. Changing economic structures does not address the basic 

problem, the real ‘causes of the disease’, namely the Fall, sin and the heart of man. “Sin is the 
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problem, and there is no greater sin that modern man’s defiance of God and his laws both in the 
area of ideas and actions.” (113) 

The ESA socialist mentality is not only wrong because it fundamentally distorts  the meaning of the 

Gospel. “But it is equally wrong in its naïve assessment of the redistribution of wealth and its 

consequences.” In reality, such a redistribution “would be much more unjust and oppressive than 

our own system, imperfect as it is.” Just “look at the repressive societies which have resulted from 

attempts to radically redistribute wealth along socialistic or egalitarian lines. Every attempt at radical 

redistribution has wrecked the economy and the culture of the country where it was tried, and every 

Marxist revolution has ended in a blood bath. It has left the people with less, not more, as well as 

putting them under a totalitarian government.” (113)  

Herbert Schlossberg remarks: 

“The hatred revealed in such statements is all that can be expected in a society that has 

institutionalized envy and uses the term social justice to describe a system of legalized theft. That 

should alert us to the cant in the old fraud that property rights can somehow be separated from 

human rights and are inferior to them. There are no societies that are cavalier toward property 

rights but which safeguard human rights. The state that lays its hand on your purse will lay it on your 
person. Both are the acts of a government that despises transcendent law. 

“Those who think they will replace the competition of capitalism with the cooperation of socialism 

know nothing of either… Soviet ‘cooperation’ cost by 1959 some 110 million lives. The alternative to 

free economic activity is not cooperation but coercion.” (114)  

“With its call for justice and compassion it sounds at first like it is the same as, or very close to, what 

Scripture teaches on justice and compassion. Those advocating the socialist mentality try to use all 

the right evangelical words and avoid any red-flag socialistic rhetoric. But what they are in fact 

talking about is ‘another gospel.’” (114)  

“Sadly, Americans indulged in the lie that the black man was not a person and could therefore be 

treated as a thing. It is remarkable that exactly the same argument was used in the Roe v Wade 

decision of 1973 to legalize abortion. One hundred and fifty years ago the black man could be 

enslaved because he was not legally a person; in the last ten years twelve million unborn children 
have been killed because the Supreme Court decided that they are not persons.” (115)  

“…I have said a number of times and places where I hope it counted that I think when Christians get 

to heaven and they speak of how much they gave to missions, to build schools, and so on, that the 

Lord is going to tell them it would have been better if they had had less money to give and had made 
their money with justice.” (116) 

“…we must not wrap Christianity in our country’s flag…” (116)  

“Pacificism in this poor world in which we live – this lost world – means that we desert the people 
who need our greatest help. 

“Let me illustrate. I am walking down the street and I come upon a big, burly man beating a tiny tot 

to death – beating this little girl – beating her – beating her. I plead with him to stop. Suppose he 

refuses? What does love mean now? Love means that I stop him in any way I can, including hitting 

him. To me this is not only necessary for humanitarian reasons: it is loyalty to Christ’s commands 

concerning Christian love in a fallen world. What about that little girl? If I desert her to the bully, I 
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have deserted the true meaning of Christian love – responsibility to my neighbour. She, as well as 
he, is my neighbour.” (128) 

“To deny the truth of what it means to be male and female as taught in the Scriptures is to deny 

something essential about the nature of man and about the character of God and his relationship to 

man. But this denial has equally tragic consequences for society and human life. If we accept the 

idea of equality without distinction, we logically must accept the ideas of abortion and 

homosexuality. For if there are no significant distinctions between men and women, then certainly 

we cannot condemn homosexual relationships. And if there are no significant distinctions, this 

fiction can be maintained only by the use of abortion-on-demand as a means of coping with the 

most profound evidence that distinctions really do exist.” (136)  

“…the evangelical accommodation to the world of our age represents the removal of the last barrier 

against the breakdown of our culture. And with the final removal of this barrier will come social 
chaos and the rise of authoritarianism in some form to restore social order.” (141) 
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